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N i e t z s c h e ,   

G e n ea log y ,  

H i s t o r y

1. G e n e a l o g y i s g r a y , met icu lous , a n d pat i en t ly d ocum ent a r y . It

oper a t e s on a fie ld of en t a ng l ed a n d confused par ch me nt s , on

d o c u m e n t s th a t h a v e b e e n scratched over a n d recopied m a n y

t imes .

O n this bas is , it i s obvious that Pau l Reel w a s w r o n g to

fo l low the Engl ish t e n d e n c y in descr ib ing the history of mora l i t y

in t e r ms of a l inear d e v e l o p m e n t - i n r ed uc i ng its ent ire h i s to r y

a n d ge n e s i s to an exc lus i ve concern for ut il i ty . He a s s u m e d th a t

w o r d s h a d kep t thei r me a n i ng , that des i r es sti l l p o in t ed in a

s ing l e di rect ion , and that ideas r e t a i ned their logic ; and he ig

n o red the fact that the w o r l d of spee ch a n d des i r es has k n o w n

invas ions , s t rugg l es , p lund er ing , d i sgu i se s , p loys . From t h es e

e l em ent s , h o w e v e r , g e n e a l o g y re t r i eves an ind i spensab l e r e

straint : it m u s t record the s ingu l a r i t y of even t s ou t s id e of a n y

m o n o t o n o u s f inal i ty; it m u s t s e e k t h e m in the mos t un p r o m i s i n g

places , in w h a t w e t end to feel is w i t h o u t h i s t o r y - i n s en t im e nts ,

love , consc ience , inst incts ; it m u s t be sensit ive to their recur

rence , n o t in order to trace the g r ad u a l cu rve of the i r evolu t ion ,

bu t to iso l a t e th e d i f ferent sc e ne s w h e r e they e n g a g e d in dif

fer ent roles . F ina l ly , g en ea l ogy m u s t define e v e n those in

s t ances w h e n t h e y are absent , the m o m e n t w h e n t h e y r e m a i n e d

u n r e a l i z e d (Plato, at Sy r acu se , d id not become M o h a m m e d ) .

Genea logy ,  consequen t l y ,  requ i res  pat ience  and a k n o w l

e d g e  of deta i l s ,  a n d  it d epend s  on a  vas t  accumulat ion of source

This essay first appeared in Hommage a Jean Hyppolite (paris: Presses

Universitaires de France, 1971), pp. 145-72 . Along with "Reponse au

cercle d' epistemologie," which became the introductory chapter of The
Archaeology of Knowledge, this essay represents Foucault's attempt to

explain his relationship to those sources which are fundamental to his
development. Its importance, in terms of understanding Foucault' s
objectives, cannot be exaggerated. It is reproduced here by permission
of Presses Universitaires de France .
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mater ial .  Its   " cyc lop e a n  m o n u m e n t s "  2    are   cons t ruc t ed f r o m

"d iscreet a n d�p  a r en t l y  insignif icant  t ru ths  a n d  accord ing  to a

r igorous  m e t h o    ';  t h e y  cannot  be   the   p rod uc t   of  " l a r g e a n d

we l l -mean ing  r ro r s . "  3 In short, g e n e a l o g y  d e m a n d s  r e l en t l e s s   

erudit ion. G e n e a l o g y  d oes  not oppose  i tself  t o  h i s to r y  a s  t h e

lofty and profound g az e of the ph i losopher m i g h t c o m p a r e to

the molelike per s pec t i ve of the scholar ; on the cOJ:ltrary, it re ject s

th e metahistor ical d e p l o y m e n t of idea l s ign if icat ions a n d ind e f

inite teleologies . It opposes itself to the search for " o r i g i n s . "

2. In Nietzsche , w e f ind two us es of the w o r d Ursprung. T h e

first is uns t r e s sed , a n d it is found al ternat e ly w i t h o the r t e r m s

such as Entstehung, Herkunft, Abkunft, Geburt. In The Genealogy of
Morals, for e x a m p l e , En tsteh u n g or Ursprung s e r v e s e q u al ly

we l l to d enote the or ig in of d u t y or g u i l t y conscience;4 a n d in

the d iscussion cif log ic a n d k n o w l e d g e in The Gay Science, the i r

or ig in is ind i sc r im i na t e l y refer red to as Ursprung, Entstehung, or

Herkunft.5
The other use of the wo rd is stressed. O n occasion, Nie tzsche

places the t e rm in oppos i t ion to another : i n the first p a r a g r a p h

of Human, All Too Human the mir acu lous or ig in (Wunderursprung)
sought b y m e t a p h y s i c s is set ag a ins t the an a l y s e s of h is tor ic a l

phi losophy , w h i c h p o s es quest ions uber Herkunft und Anfang .

Ursprung is a l so u s e d in an ironic and d ecep t i ve m a n n e r . In

w h a t , for instance , d o w e f ind the or ig ina l bas i s (Ursprung) of

moral i t y , a found a t io n sou ght after since Plato? "In d e t e s t a b l e ,

na r row - mi nd ed conclus ions . Pudend 6 Or in a re l ated

context, w h e r e s h o u l d w e seek th r ig in of re l ig ion (Ursprung),

w h i c h  S c h o p e n h a u e r  located  i    a  par t icu lar  m e t a p h y s i c a l  s en

t iment  of the  he rea f t e r ?  It be longs ,  v e r y  s imp ly ,  to an i n v e n t i o n

(Erfindung) , a  s le ight -of -hand ,  an  artifice (Kunststilck) , a  sec r e t   

formula ,   in   t he   r i tua l s   of  b lack   mag ic ,   in   the   w o r k   of t h e

Schwarzkunstler.7
One of the m o s t s ignif icant texts w i t h respect to the u s e of

al l these t e rms a n d to the var ia t ions i n the u s e of Urspru ng i s

the preface to the Genealogy. A t the b eg i n n i ng of the text , i t s

objective is d e f ined as a n examinat ion of the or ig in of m o r a l

preconcept ions  a n d  the  t e r m  u sed  is Herkunft .       Then , N ie t z sc he

proceeds  b y  r e t r ac ing  h is  personal  i nvo lve me n t  w i t h  th i s q u e s -
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t ion: he reca l l s the per iod w h e n he "ca l l i g r a ph i ed " p h i lo sophy ,

w h e n he ques t io ned if God m u s t be he ld respons ib le for the

or ig in of evi l . He n o w f inds this quest ion a m u s i n g a n d prope r l y

char ac te r iz es it as a search for Urspru ng (he wil l shor t ly u se the

sam e t erm to su mm a r i ze Pau l Ree ' s activi ty) .8 Fur the r on, he

e v o ke s the an a l y s e s that a re character i st ical l y Nietzschean a n d

that beg i n w i t h Human, All Too Human. Here, he speaks of Herku

nfthypothesen . This use of the w o r d Herku nft cannot be arbitrary ,

s ince it serves to d es i gn a t e a num ber of texts, beg in n i n g w i t h

Human, All Too Human, w h ic h deal w i t h the orig in of moral i ty ,

asceticism, justice, a nd punishment . A n d yet the word u s e d in all

these works had b e e n Ursprung .9 It w o u l d seem that at th is

point in the Genealogy Nietzsche w i s h e d to va l idate a n

oppos i t ion b e t w e e n Herkunft a n d Ursprung that d id not exist t en

y e a r s ear l ier . But i m m e d i a t e l y fo l lowing the use of the t w o te rms

in a specif ic sense , Nietz sche rever t s , in the final pa r ag r a p hs of

the preface , to a u s a g e that is neu t r a l a n d equivalent.lO

W h y  d oes  Nietzsche cha l l enge  the pursu i t  of the origin (Ur

sprung), at leas t on those occasions w h e n he is t ru l y a ge n ea l

ogist? First, because it is a n a t t empt to capture the exact e s sence

of th ings , the i r pu res t possibi l i t ies , a n d the i r carefu l ly protected

ident i t i es ; because this sear ch a s s u m e s the existence of immobi le

forms that p reced e the exte rna l wo r ld of accident a n d succession .

This sea r ch is d i rected to " tha t w h i c h w as a l r ead y t he re , " the

i m a g e of a pr imord ia l t ru t h fu l l y a d e qu a t e to its nature , a n d it

neces s i t a t es the r emov a l of e v e r y m a s k to u l t imat e ly disclose a n

or ig ina l ident i ty . H ow e v er , if the genea log is t r e fu ses to e x t e n d

h i s fai th in meta ph ys i c s , if h e l i s tens to his tory , he finds th a t

the r e is " s o m e t h i n g a l toge the r dif ferent" beh ind th ings : not a

t ime l es s a n d essent ia l secret , but the secret that they h a ve n o

esse nc e or that their e s se n ce w a s fabricated in a p i ecemea l fash

ion from al ien forms. Examin ing the his tory of reason , he l ea r ns

tha t it w a s born in a n a l toge ther " r easonab l e" f a s h i o n - f r o m

chance ; 11 d evot ion to t ru th a n d the precis ion of scientific met h

ods arose from the pass ion of scholars , their reciproca l ha t r ed ,

the i r fanat ical a n d u n e n d i n g d iscuss ions , a n d their spirit of com

p e t i t i o n - t h e persona l conflicts that s l o w l y forged the w e a p o n s

of reason . 1 2 Fur ther , g enea log ica l a n a l y s i s s h ow s that the con

cept of l iber ty is an " inven t ion of the ru l ing c lasses" 13 a n d not
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fund am e nt a l to m an ' s natu re or at the root of his a t t a c h me n t to

be ing a n d tru th . W h a t is found at the his tor ica l b e g i n n i n g of

th ings is not the inv io l ab le ident i ty of the ir or ig in ; it is the d is

sens ion of other th ings . It is disparity.14

History a l so teaches h o w to l a u g h at the so l emn i t i e s of the

orig in . The lof ty or igin is no more than " a m e t a p h y s i c a l exten

sion w h i c h ar ises f rom the bel ief that th ings a r e most prec ious

a n d essent ia l a t the m o m e n t of b i r th . " 15 W e t e n d to t h i n k tha t

this is the m o m e n t of the i r greatest perfection, w h e n t h e y em erged

d azz l ing from the h a n d s of a creator or in the s h a d o w l e s s l ight

of a first m orn ing . The or i g in a l w a y s preced es t h e Fall. It co m es

before the b od y , before the w o r l d a n d t ime ; it is a ssoc ia ted w i th

the gods , a n d its story is a l w a y s s u n g as a t h e o g o n y . Bu t his

torical b e g i n n i n g s are lowly : not in the sense of m o d e s t or d is

creet l ike the steps of a d ove , but der i s i ve a n d ironic, c apa b l e

of u n d o i n g e v e r y infatuat ion . " W e w i s h e d to a w a k e n the fee l ing

of m a n ' s s ov ere i gn t y b y s h o w i n g h i s d iv ine bi r th : this pa t h is

n o w forbidd en , since a m o n k e y stands at the e n t r a n c e . " 16 M a n

or ig inat ed w i t h a g r imace over h is fu ture d e v e l o p m e n t ; a n d Zar

athust r a h ims e l f is p l a g u e d b y a m o n k e y w h o j u m p s a lo ng be

h ind h im , pu l l i ng on his coattai ls .

The f ina l postu lat e of the or ig in is l i nked to t h e first t w o i n

b e i ng the site of t ruth . From the v a n t a g e poin t of an absolu t e

distance , free from the restraints of posi t ive k n o w l e d g e , the

orig in m a k e s poss ib le a field of k n o w l e d g e w h o s e funct ion is to

recover it, bu t a l w a y s in a false recogni t ion d u e to the exces se s
of its o w n speech . The orig in lies at

'
p l ace of inev i t ab l e loss ,
a

the p o in t w h e r e th e t ru th of th ings c o r r e s p o nd ed to a t ru thful

d iscourse , t he site of a f lee t ing art iculat ion that d i scou r se h a s

obscured a n d f ina l ly lost. It is a n e w crue l ty of his tory that

compels a rever sa l of this r e lat ionship a n d the a b a n d o n m e n t of

"ad o l e sce n t " quest s : beh in d the a l w a y s recent , avar ic iou s , a n d

m e a s u r e d t ru th , it pos i ts the anc ient pro l iferat ion of errors . It is

n o w imposs ib l e to bel ieve that " in the r e n d i n g of the vei l , t ruth

re m a i n s truthful ; w e have l ived long e n o u g h not to be t aken

i n . " 17 Truth is und oubted l y the sort of e r ro r that cannot

be refu ted be cau s e it w a s h a r d e n e d into a n un a l t e r a b l e f o rm in

the long b ak i n g process of history.18 Moreover , t h e very ques

t ion of t ru th , the r i gh t it appropr i a t e s to refu te e r ro r and oppose
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itself to a p p e a r a n c e , the m a n n e r in w h i c h it d eve lo p e d ( ini t i a l l y

m a d e ava i lab le to the wise , th e n w i t h d r a w n b y m e n of p i e t y to

a n una t t a inab l e w o r l d w h e r e it w a s g iven the double role of

consolat ion a n d impera t i ve , f ina l ly rejected as a use less not ion ,

su pe r f lu ou s a n d contr ad ic ted o n all s i d e s ) - d o e s this not form

a h istory , the h i s to r y of a n error w e call t ruth? Truth , a n d its

or ig ina l re ign , h as h ad a his tory w i t h i n his tory from w h i c h w e

are bare l y e m e r g i n g " i n the t ime of the shor test s h a d o w , " w h e n

l ight no lo nger seems to f l ow from the d e p th s of the sky or to

ar i se f rom the first m o m e n t s of the day.19

A g e n e a l o g y of v a lues , mora l i t y , ascet ic i sm, and k n o w l e d g e

wi l l n e v e r confuse itself w i t h a ques t for their " o r i g in s , " w i l l

neve r neg lect as inaccessible the v ic i ss i tudes of history . O n the

contra ry , i t wi l l cu l t ivate the deta i l s a n d accidents th a t accom

p a n y e v e r y b eg i n n i ng ; it w i l l be sc rupu lous l y at tent ive to the i r

pe t t y mal ice ; it wi l l a w a i t thei r emergen ce , once u n m a s k e d , as

the face of the other . Wh e rev e r it is m a d e to go, it wi l l not b e

r e t i c e n t - i n "ex ca v a t i ng the d e p t h s , " in a l low ing t ime for thes e

e l em e n t s to esc ap e f r o m a l aby r i n th w h e r e no truth h a d ever

d e t a i n e d them . The genea log is t needs his tory to dispel the chi

meras of the or ig in , s o m e w h a t in the m a n n er of the pious phi

lo so p her w h o need s a doctor to exorcise the s h a d o w of his soul.

He m u s t be able to recogn ize the eve n t s of history , its jolts , i ts

su rpr i s e s , its u n s t e a d y victor ies a n d unpa l a t ab l e d e f e a t s - t h e

bas i s of all beg i n n i ng s , a t av i sms , and heredi t ies . S imi lar ly , he

m u s t be able to d i ag n os e the i l lnes se s of the body, its cond i t ions

of w e a k n e s s a n d st r eng th , its b r e a k d o w n s a nd res i s tances , to

be in a pos i t ion to j u d g e phi losophica l d i scourse . History is the

concrete b o d y of a d eve lo pm ent , w i t h its moment s of in t ens i t y ,

its l a ps e s , its e x t e n d ed per iods of fever i sh agitat ion, its fa int ing

spe l ls ; a n d on ly a me t a p h ys i c i a n w o u l d seek its soul in the dis

tant id ea l i t y of the orig in .

3. Entstehu ng a n d Herku nft are more exact than Ursprung in

r ec ord ing the true object ive of genea l ogy ; and , w h i l e t h e y are

ord ina r i l y t r ans l a t ed as "or ig in , " w e mus t at tempt to reestab l i sh

the i r p roper use .

Herkunft is the equ iva l en t of stock or descent; it is the a nc i ent

aff i l iat ion to a g roup , su s t a ined b y the bond s of blood, t rad i t ion ,



(

Nietzsche,  Genealogy,  H i s t o r y   .   81

or social class. The ana l y s i s of Herkunft often involves a cons id

erat ion of race or social type . 20 But th� traits i t a t t em pt s to

ident i fy are not the exc lu s i ve gener i c character i st ics of a n ind i

v idua l , a sent iment , or an idea , w h ic h pe r m i t u s to qua l i f y t h e m

as "Greek" or "Eng l i sh" ; ra ther , it s eeks the subt le , s i n g u l a r ,

a n d sub ind iv idua l m a r k s tha t m i g h t poss ib l y intersect i n t h e m

to form a n e t w or k tha t is difficult to unrave l . Far f rom b e i n g a

category of r e semblance , this or ig in a l l ows the sor t ing out of

different traits: the Germans i m ag i n e d that they h a d f ina l l y ac

counted for their complex i t y b y s a y i n g t h e y p oss es se d a d o u b l e

soul ; t hey w e r e fooled b y a s imp le computa t ion , o r rather , t h e y

w e r e s imp ly t r y i n g to m as t e r the racial d i sorder f r o m w h i c h t h e y

h a d formed themselves.21 W h e r e the soul p re t e nd s un i f i c a t ion

or the self fabricates a coherent ident i t y , the genea log is t se t s o u t

to s t u d y the b e g i n n i n g - n u m b e r l e s s beg inn ings , w h o s e fa int

traces a n d h in t s of color are r e ad i l y seen b y a histor ical e y e . T h e

ana l y s i s of d esce n t pe rm i t s the d issoc ia t ion of the self, its rec

ognit ion a n d d i sp l acem e nt as a n e m p t y synthes i s , in l i be r a t ing

a profus ion of lost events .

A n examina t ion of d escen t a l so permi t s the d i scov e ry , u n

d e r the u n i q u e aspec t of a trait or a concept , of t he m y r i a d e v e n t s

th r ough w h i c h - t h a n k s to w h i c h , ag a in s t w h i c h - t h e y w e r e

formed . Gen e a l og y does not p r e t e nd to g o bac k i n t im e to re

store a n un b r o k e n cont inu i ty that opera te s b e y o n d the d i spe r

sion of forgotten th ings ; its d u t y is not to d emons t r a te tha t t h e

pas t ac t ive ly exists in the presen t , that it con t inues secre t ly to

an im ate t h e presen t , h av i n g i m p o s e d a pr ed e t e r m i n e d f o r m o n

al l i ts v ic i ss i tudes . Gen ea l ogy d oe s not r esemble t h e e v o l u t i o n

of a species a n d d oes not m a p the d es t iny of a peop l e . O n t h e

contrary , to fol low the complex course of descent i s to m a i n t a i n

pas s ing e v e n t s in the i r p roper d ispe r s ion ; it is to iden t i f y t h e

accidents , the m i n u t e d e v i a t i o n s - o r converse ly , t h e c o m p l e t e

r e v e r s a l s - t h e errors, the false appra i sa l s , a nd t he f au l t y ca l

culat ions tha t g a v e bi r th to those th i ng s that con t inue to ex i s t

a n d h a v e va lu e for us ; it is to d iscover that truth or be i n g d oe s

not lie at the root of w ha t w e k n o w a n d w ha t w e are, b u t t h e

exter ior i ty of acc idents . 22 This is u n d o u b t e d l y w h y e v e r y or i g in

of mora l i t y from the m o m e n t it stops be ing p i o u s - - a n d Herkunft
can neve r b e - h a s va lue as a cr i t ique. 23
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Der iv ing f r om such a source is a d a n g e r o u s legacy . In nu

mer ous ins t an ce s , Nietzsche assoc ia tes the terms Herkunft a n d

Erbschaft . Never t he l e s s , w e shou ld not be d ece ived into th ink ing

that this h e r i t a g e is a n acquisi t ion , a possess ion that g r o w s and

sol idifies ; r a the r , it is an uns t ab l e as sem blage of faults , f issures ,

a n d h e t e r o g e n e o u s l aye r s that th r ea t e n the frag i le inher i tor f rom

wi th in or f rom u n d e r n e a t h : " in just ice or instabi l i t y in the mi nd s

of certain m e n , the ir d i sorder and lack of decorum, a re the final

c o ns equ e n ce s of the ir ancestors ' numbe r l e s s logical inaccurac ies ,

h a s t y conc lu s ions , a n d superf ic ia l i t y ." 24T h e search for d escen t

is not the e r e c t ing of foundat ions : on the cont rary , it d is turbs

w h a t w a s pre v i ou s l y con s id e r ed immobi le ; it f r agment s w h a t

w a s thought uni f ied ; it s h o w s the he t e rogene i t y of w h a t w a s

im ag i ned c ons i s t en t w i t h itself . W h a t convict ions and , far more

dec is i ve ly , w h a t k n o w l e d g e can resist it? If a genea log ica l ana l

ysi s of a scho l ar w e r e m a d e - o f one w h o collects facts a n d care

fu l ly account s for t h e m - h i s Herku nft w o u l d qu ick l y d ivu lge the

official p a p e r s of the scribe a n d the p l e ad i ng s of the l a w y e r

their f a t he r 2 5 - i n their ap p ar e n t l y d is int er es t ed attent ion , in the

" p u r e " d evo t ion to object ivi ty .

F inal ly , d escen t at taches itself to the body . 26 It inscr ibes

itself in the n e r v o u s sys t em , in t em p era me nt , in the d igest ive

a p pa r a tu s ; it a p p e a r s in fau l ty respi rat ion , in improper diets , in

the debi l i ta ted a n d prostra te bodies of those w h o s e ancestors

commit t ed errors. Fathers h ave only to mistake effects for causes,

be l i eve in the rea l i t y of an "afterlife , " or maintain the va lue of

e t e rna l t ru ths , a n d the bod ies of the i r ch i ld r en w i l l suffer . C o w

ard ice a n d h y p o cr i s y , for the i r part , a r e the simple offshoots of

error : not in a Socrat ic sense , not that ev i l is the resu l t of a

mi s t a ke , not b ec au se of a tu rn ing a w a y from an or ig inal truth,

bu t b ec au se the b o d y maint a ins , in life as in death, th r ough its

s t r eng th or w e a k n e s s , the sanct ion of eve r y t ru th a n d error , as

it su s t a in s , i n an in ve r s e m a n ne r , the o r i g i n - d e s c e n t . W h y d id

m e n inven t the c ont em pla t i ve life? W h y g ive a sup r eme va lue

to this form of exi s tence? W h y mainta in the absolu te truth of

those fictions wh ic h sus t a in it? "Dur ing barbarous ages . . . if the

s t r eng th of a n ind i v id u a l dec l i ned , if h e felt h ims e l f t i red or

sick, me l a n c h o l y or sat iated and , a s a consequence , w i t h ou t

d es i r e or appet i t e for a short t ime, he became re la t ive ly a bet ter
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man , that is , l ess d ang er ou s . His pessimist i c i d e a s o n l y t ake

form as w o r d s or ref lections. In th is frame of m i n d , he e i t he r

became a th inke r a n d prophe t or u sed his i m a g i n a t i o n to fe ed

his supers t i t ions . " 2 7 The b o d y - a n d every th ing tha t touches it:

d ie t ,  c l imate,  and, s o i l - i s  the  d o m a i n  of the  Herkunft.   The b o d y

manifes t s  t h e  s t igmata  of pas t  exper ience  a n d  a l so  g i v e s  r i s e  to   

des i res, fa i l ings , a n d errors.  These e l ement s m a y j o in in a b o d y

w h e r e  they  ach i eve  a  s u d d e n  express ion ,  b u t  as  o f ten ,  the i r  

encounter  is  a n  e n g a g e m e n t  in  w h i c h  t h e y  ef face  e a c h other ,

w h e r e  the  b o d y  becomes  t h e  pretext  of the i r  i n s u r m o u n t a b l e   

conflict.

The b o d y is the inscr ibed surface of events ( t raced b y l a n

g u a g e a nd d i s so lved b y ideas) , the locus of a d i s soc i a t ed se l f

( adopt ing t h e i l lus ion of a substant ia l un i ty ) , a n d a v o l u m e i n

perpetua l  d i s integrat ion .  Genea logy ,  as  an  ana l y s i s  of d escen t ,   

is  t hu s  s i t u a t ed  w i t h i n  the  ar t iculat ion of the  b o d y  a n d his tory .

Its  task is to expose  a  b o d y  tota l l y  impr in t ed  b y  h i s to r y  and t h e

process  of h i s to r y ' s  des t ruct ion of the body .

4. Entstehung d es i g na t e s emergence, the m o m e n t of ar i s ing . It

s t and s as the pr inc iple a n d the s i ngu l a r l a w of a n ap par i t i on .

A s it is w r o n g to search for d escen t in an u n i n t e r r u p t e d conti

nuity , w e s h o u l d avoid th ink ing of e merge nc e as the f ina l t e rm

of a historical d e ve l op me n t ; the e y e w a s not a l w a y s i n t e n d e d

for contemplat ion , a n d p u n i s h m e n t h a s h a d other p u r p o s e s t h a n

set t ing an example . These d e v e l o p m e nt s m a y a p p e a r a s a cu l

minat ion , bu t they are mer e l y the current ep i sod e s in a ser ies of

subjugat ions : the eye in i t i a l l y r e s p o nd ed to the r e q u i r e m e n t s of

h u n t i n g a n d warf ar e ; a n d p u n i s h m e n t h as b e e n subj ec ted ,

th roughou t i t s h i s tory , to a var i e t y of n e e d s - r e v e n g e , e x c l u d ing

a n aggressor , c o m p e ns a t i n g a v ic t im, crea t ing fear . In p l ac i ng

present needs at the orig in, the metap hys i c i an w o u l d conv ince

us of an obscure pu rpose that seeks its rea l izat ion at the m o m e n t

it arises. Ge ne a logy , h owever ,
'

s eeks to reestab l i sh the v a r i o u s

sy s t ems of subject ion : no t t h e ant ic ipatory p o w e r of m e a n i n g ,

b u t the h a z a r d o u s p l a y of dominat ions .

Emergence is a l w a y s p r o d u c e d through a par t i cu l a r s t a g e

of forces. The a n a l y s i s of the Entstehung m u s t d e l i n ea t e th is

interact ion, the st rugg le these forces w a g e aga ins t e a c h other o r
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aga ins t  ad ve r se  c i rcumstances ,  and  the  a t tempt  to avo id d e g e n

erat ion a n d  r eg a in  s t r eng th  b y  d iv id ing  these forces a g a i n s t  

themse lves .  It is  in  th i s  s e n s e  that  the  emergence  of a spec ies  

( an ima l  or h u m a n )  and  its sol id if icat ion are  secured  " in an ex

t end ed  bat t le  a g a i n s t  cond i t ions  wh ich  are  essent ia l l y a n d con

s t an t l y  unfavorab l e . "  In fact, " the  spec ies  mus t  rea l ize itself a s  a  

spec ies ,  as s o m e t h i n g - - h a r a c t e r i z e d  b y  the durab i l i t y , un i

formity ,  a n d  s impl ic i t y  of its f o r m - w h i c h  can p r eva i l in the  

p e r p e t u a l  s t rugg l e  aga inst  outs iders  or the  upr i s ing  of those it  

o p p r e s s e s  from w i t h i n . "  On the  other hand , ind iv id ua l differ

ences e m e r g e at ano the r s tage of the re la t ionship of forces, w h e n  

the  spec ies  has  become victor ious a n d  w h e n  it is no longer  

th r ea t e ned  f rom outs ide .  In this condit ion, w e  f ind a s t rugg l e  

"of ego i sms  tu rned  ag a ins t  each other, each burs t ing  forth in a 

sp l in t e r ing  of forces and  a  g ener a l  s t r iv ing for the sun and for 

the l i gh t . "  28 There  are a l so  t imes  w h e n  force contends aga ins t  

itself, a n d  not  on l y  in the  intoxicat ion of an abund ance , w h i c h  

a l l ows  it to d iv id e  itself, bu t  at  t he  m o m e n t  w h e n  it w e a k e n s .  

Force reacts ag a ins t  its g r o w i n g  l ass i tude  and  ga ins st rength ; it  

imposes  l imits, inflicts torments  a n d  mort if icat ions; it masks  

these  act ions  as a h i ghe r  mora l i t y  and ,  in exchange , rega ins its 

s t r eng th . In th i s  m a n n e r ,  the ascetic idea l  w a s  born , " in the  

ins t inct  of a d ecad en t  life wh ich  . . . s t rugg les  for its o w n ex

is tence  ." 2 9  This  a l so  descr ibes  the m o v e m e n t  in w h i c h the Ref

ormat ion  arose ,  p r ec i s e l y  w h e r e  the church was least corrupt;30 

G e r m a n  Cathol ic i sm,  in the s ix teenth century , re ta ined e n o u g h  

s t r eng th  to t u r n  ag a ins t  itself, to mort i fy  its o w n  b o d y a n d his

tory ,  a n d  to sp i r i tua l ize  itself in to  a  pu re  rel ig ion of consc ience .  

Emergence  is  t hus  t h e  en t r y  of forces; it  is  the i r  erupt ion,

the leap f rom the w i n g s to center s tage , each in its y ou t h fu l

s t r eng th . W h a t Nietzsche calls the Entstehungsherd 31 of the con

cept of g o od n es s is not specif ical ly the ene rgy of the st rong or

the react ion of the w e a k , b u t prec i s e ly this scene w h e r e t h ey a r e

d i s p l a y e d s u p e r i m p o s e d or face-to-face. It is t\othing bu t the

space tha t d iv id es th em , the void th r ough w h i c h t he y e x c h a n g e

thei r th r ea t e n i ng ges tu r e s a n d speeches . As d escen t qual if ies

the st r eng th or w e a k n e s s of an inst inct and its inscr ipt ion on a

bod y , e m e r g e n c e d e s i gna t e s a place of confrontat ion, but not a s

a c losed fie ld offer ing t h e spectacle of a st ruggle a m o n g equals .
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Rather, as Nietzsche demonstrates in his analysis of good and

evil, it is a "non-place, " a pure distance, w h i c h indicates that

the adversar ies do not belong to a common space. Conse

quently, no one is responsible for an emergence; no one can

glory in it, since it a lways occurs in the interstice .

In a sense, only a single drama is ever staged in this " n o n

p lace , " the endlessly repeated p l a y of dominat ions. The d o m

inat ion of certain men over others leads to the differentiation

of values;32 class dominat ion generates the idea of liberty;33 and

the forceful appropr iat ion of things necessary to surviva l and the

imposition of a durat ion not intrinsic to them account for the

origin of logic. 34 This relationship of dominat ion is no more a

" r e l a t ionsh ip" than the place w h e r e it occurs is a place; and,

prec ise ly for th i s reason , it is fixed , througho u t its h istory , in

r i tua ls ,   in met i cu lous  p roced u res   that  impose  r ights  and obli

gat ions .      It  es tab l i shes  marks  of its  power  and  e n g r a v e s m e m

ories on things and even within bodies.  It makes  itself accountable

for debts and gives rise to the un i ve r s e of ru les , w h i c h is by no

m e a n s d e s i g n ed to t emper v iolence , but rather to satisfy it. Fol

lowing tradi t ional bel iefs , it w o u l d be false to th ink that total

w a r exhaus t s itself in its o w n contrad ict ions and ends b y re

no u n cin g v io lence and submitt ing to civil l a w s . O n the cont rary ,

the  l aw   is  a  ca lcu la ted  and  relentless  pleasure ,   del ight  in the

promised blood, w h i c h  permits the perpetual inst igation of new

dominations and the staging of meticulously repeated scenes of

violence . The desire for peace, the serenity of compromise, and

the tacit acceptance of the law, far f rom represent ing a ma j o r

moral convers ion or a utilitarian calculation that gave rise to the

law,  are but its result and, in  point  of fact, its perversion: "guilt ,

conscience, and duty had their threshold of emergence in the

r ight to secure obligations; and their inception, like that of any

major event on earth, was saturated in b lood . " 3 5 H um a n i t y

does not gradua lly progress from combat to combat unt i l it a r

r ives at universa l reciprocity, whe re the rule of l aw final ly re

places warfare; human i t y installs each of its v iolences in a system

of rules and thus proceeds f rom dominat ion to dominat ion .

The nature of these rules al lows violence to be inflicted o n

v io lence and the resurgence of n e w forces that are sufficiently

s t rong to dominate those in power . Rules are e m p t y in them-
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selves, violent and unfinalized; they are impersonal and can be
bent to any purpose. The successes of history belong to those
who are capable of seizing these rules, to replace those who had
used them, to di,Sguise themselves so as to pervert them, invert
their meaning, and redirect them against those who had initially
imposed them; controlling this complex mechanism, they will
make it function so as to overcome the rulers through their own
rules .

The isolation of different points of emergence does not con
form to the successive configurations of an identical meaning;
rather, they result from substitutions, displacements, disguised
conquests, and systematic reversals. If interpretation were the
slow exposure of the meaning hidden in an origin, then only

if

metaphysics could interpret the  development of humanity.  But
interpretation is the violent or surreptitious appropriation of a

system of rules, which in itself has no essential meaning, in
order to impose a direction, to bend it to a new will, to force its
participation in a different game, and to subject it to secondary
rules, then the development of humanity is a series of interpre
tations. The role of genealogy is to record its history: the history
of morals, ideals, and metaphysical concepts, the history of the
concept of liberty or of the ascetic life; as they stand for the
emergence of different interpretations, they must be made to
appear as events on the stage of historical process.

5. How can we define the relationship between genealogy, seen
as the examination of Herkunft and Ents tehung, and history in the
traditional sense? We could, of course, examine Nietzsche's
celebrated apostrophes against history, but we will put these
aside for the moment and consider those instances when he
conceives of genealogy as wirklicheHistorie, or its more frequent
characterization as historical "spirit" or "sense ." 3 6 In fact,
Nietzsche's criticism, beginning with the second of the Un timely
Meditations, always questioned the form of history that rein
troduces (and always assumes) a suprahistorical perspective: a
history whose function is to compose the finally reduced diver
sity of time into a totality fully closed upon itself; a history that
always encourages subjective recognitions and attributes a form
of reconciliation to all the displacements of the past; a history
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whose perspective on all that precedes it implies the end of time,
a completed development. The historian's history finds its sup
port outside of time and pretends to base its judgments on an
apocalyptic objectivity. This is only possible, however, because
of its belief in eternal truth, the immortality of the soul, and the
nature of consciousness as always identical to itself. Once the
historical sense is mastered by a suprahistorical perspective,
metaphysics can bend it to its own purpose, and, by aligning it to
the demands of objective science, it can impose its own "Egyp
tianism." On the other hand, the historical sense can evade
metaphysics and become a privileged instrument of genealogy

,

if it refuses the certainty of absolutes. Given this, it corresponds
to the acuity of a glance that distinguishes, separates, and dis
perses; that is capable of liberating divergence and marginal
elements-the kind of dissociating view that is capable of de
compos!ng itself, capable of shattering the unity of man' s being
through which it was thought that he could extend his sover-
eignty to the events of his past.

Historical meaning becomes a dimension of wirkliche Historie
to   the  extent  that  it  places  within  a  process  of development
everything considered immortal in man. We believe that feel
ings are immutable, but every sentiment, particularly the noblest
and most disinterested, has a history. We believe in the dull
constancy of instinctual life and imagine that it continues to exert
its force indiscriminately in the present as it did in the past. But a
knowledge of history easily disintegrates this unity, depicts its
wavering course, locates its moments of strength and weak ness,
and defines its oscillating reign. It easily seizes the slow
elaboration of instincts and those movements where, in turn ing
upon themselves, they relentlessly set about their self
destruction.37 We believe, in any event, that the body obeys the
exclusive laws of physiology and that it escapes the influence of
history, but this too is false . The body is molded by a great many
distinct regimes; it is broken down by the rhythms of work, rest,
and holidays; it is poisoned by food or values, through eating
habits or moral laws; it constructs resistances . 38 "Effec tive"
history differs from traditional history in being without
constants. Nothing in m a n - n o t even his b o d y - i s sufficiently
stable to serve as the basis for self-recognition or for understand-
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ing other men . The t radi t iona l devices for construct ing a com

p re h e n s i v e v i ew of h i s to r y a nd for ret racing the past as a p a t i e n t

a n d cont inuous d e v e l o p m e nt m u s t be systemat ica l ly d i s ma n

t led . Necessar i l y , w e m u s t d i smi s s those tendenc ies that en

courage the conso l ing p l a y of recognit ions . Knowledge , e v e n

u n d e r the b a n n e r of h is tory , does not d e p e nd on " red i sco ver y , "

a n d it em p hat i c a l l y exc ludes the " r ed i scov e r y of ou r se lves . "

History be co mes "effect ive" to the d eg r e e that i t in t roduces dis

con t inu i t y into ou r v e r y b e i n g - a s it d iv ides our emot ions , d r a m

at izes our inst incts , mult ip l ies our b o d y and sets it aga inst itself .

"Effect ive" hi s tor y d e pr i ve s the self of the r eas su r ing stabi l i ty

of life a nd na tu re , and it wi l l not pe rm i t itself to be t r anspor t ed

b y a voiceless obs t inacy t o w a r d a mi l l enn ia l end ing . It wi l l up

root its t rad i t iona l found at ions a n d re lent le ss l y d isrupt its p re

t e n d e d cont inu i t y . This is because k n o w l e d g e is not m a d e for

u n d e r s t a n d i n g ; it is m a d e for cut t ing .

From these observat ions , w e c a n g rasp the part icular traits

of historical mea n ing as Nietzsche understood i t - t h e sense wh ic h

o p p o se s wirk l iche His to r ie to t radit ional h is tory . The former

t r a ns p o s es the re la t ionship ord ina r i l y es tab l i shed b e t we e n t h e

e rup t io n of an e v e n t a nd n ec essa r y cont inui ty . A n ent ire his

torical t rad it ion (theological or rat ionalistic) a ims at d i s so lv ing

the s ingu l a r e v e n t into a n ideal c o n t i n u i t y - a s a teleological

m o v e m e n t or a na tu r a l process . "Effective" his tory , h o w e v e r ,

dea l s w i t h even t s in t e rms of thei r mos t u n i q u e character ist ics ,

the i r most acute manif es t a t ions . A n even t , consequen t l y , is not

a dec i s ion , a t r ea ty , a re i gn , or a batt le , bu t the r eve r sa l of a

r e l a t ionsh ip of forces, the usu rpa t io n of pow er , the appropr i a

t ion of a vo ca bu l a r y tu r n e d aga ins t those w h o h a d once u s e d it,

a feeb le d omina t io n that poisons itself as it g r o w s lax, the en t r y

of a m a s k e d "o the r . " The forces ope ra t ing in his tory are not

contro l led b y d es t in y or regu la t ive m e c h a n i s m s , but r e s p o nd to

h a p h a z a r d conflicts. 39 Th e y do not manifest the successive forms

of a pr imord i a l in tent ion a nd their at traction is not that of a

conc lus ion , for they a l w a y s a p p e a r t h r ough the s ingu lar r an

d o m n e s s of even t s . The inv e r s e of the Chr i s t i an wor ld , s p u n

en t i r e l y b y a d iv ine sp ide r , a nd different f rom the w o r l d of th e

Greeks , d iv id ed b e t w e e n the r e a l m of w i l l a n d the great cosmic

folly, the wor ld of effective his tory knows only one k i n g d o m ,
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without providence or final cause, where there  is  only lithe iron
hand of necessity shaking the dice-box of c ha n c e . " 4() Chance is

not simply the drawing of lots, but raising the stakes in every
attempt to master chance through the will to power, and giving
rise to the risk of an even greater chance.41 The world we know is
not this ultimately simple configuration where events are re
duced to accentuate their essential traits, their fin a l m eaning , or
t
o

h
f

eir initial and final va lue . O n  the contrary, it is a profusion  
entangled events.   If it appears as  a  "marvelous motley, pro

found and tota lly mean ingful , " this is because it began and
continues its secret existence through a " h o s t of er rors a n d phan
tasms . " 42 We want historians to confirm our belief that the
present rests upon profound intentions and immutab le necessi

ties. But  the t rue historical sense confirms our existence a mo ng 

countless lost events, w i thout a landmark or a point of reference .  

Effect ive history can also invert the relationship that tradi t ional 

history, in its dependence on metaphysics , establishes be tween 

proximity and  distance .      T h e  latter is g i v en  to a con
templat ion of distances and heights : the noblest periods, the

highest forms, the most abstract ideas, the purest indiv idual it ies .

It accomplishes this by getting as near as possible, placing itself

at the foot of its mounta in peaks, at the risk of adopting the

famous perspective of frogs. Effective history, on the other hand,

shortens its vision to those th ings nearest to i t - t h e body, the

nervous system, nutrition, digestion, and energies; it unearths

the periods of decadence, and if it chances upon lofty epochs, it

is w i th the susp i c ion -no t vindictive but j o y o u s - o f f ind ing a

barbarous and shameful confusion. It has no fear of looking

down, so long as it is understood that it looks from above a nd

descends to seize the various perspectives, to disclose disper
sions and differences, to leave things undisturbed in their own
dimension and intensity. I t reverses the surreptit ious practice of
historians, their pretension to examine things furthest from
themselves, the groveling manner in which they app roach this
promising distance (like the metaphysicians w h o proclaim the
existence of an afterlife, situated at a distance from this wor ld ,

as a promise of their reward) . Effective h istory studies what is

closest, but in an ab r u p t dispossession, so as to seize it at a

distance (an approach similar to that of a doctor who looks closely,
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w h o p l u n g e s to m a k e a d i agnos is a n d to state its difference) .

Histor ical s e ns e h as more in c om mo n wi t h m ed i c in e than phi

lo so p hy ; a n d it shou ld not surp r i s e u s that Nie tzsche occasion

a l y emplo ys the phrase "historically and physiological ly ," 43 since

a m o n g the p h i lo so p her ' s i d iosyncrac ies is a comple t e denia l of

the body . Th i s includes, as we l l , "the absence of historical sense, a

ha t r ed for the id ea of d eve lop me nt , Egy p t i a n i sm ," the obsti na te

" p l ac i ng of conc lus ions at the beg i n n i ng , " of " m a k i n g la s t

th ing s f i r st ." 44 History h as a more impor t a n t t ask t h an to be a

h a n d m a i d e n to ph i lo s o p h y , to recount the ne ce s s a r y birth of

t ru th a n d v a lue s ; it s h ou ld become a different ial k n o w l e d g e of

e n erg i e s a n d fa i l ings , he igh t s a n d d egenera t ions , po isons a n d

an t id o t e s . Its t a sk is to become a curat ive science . 45

The f inal  t rai t  of effect ive h is tory  is its af f i rmat ion of knowl

e d g e as perspec t ive . His to r ians take u n u s u a l pa ins to erase the

e l em e n t s in thei r w o r k w h i c h revea l the i r g r o u n d in g in a par

t icular t ime a nd place, the i r preferences in a c o n t r o v e r s y - t h e

u n a v o i d a b l e obstac les of thei r passion . Nietz sche ' s vers ion of

histor ical s e ns e is expl ic it in its perspect ive a n d a c k n o w l e d g e s

its s y s t e m of in just ice . Its percept ion is slanted , be i ng a delib

erate appra i s a l , aff irmat ion , or negat ion ; it reaches the l inger ing

and p o i s o n o us t races in order to prescr ibe the best ant idote . It is

not g i v e n to a d iscreet ef facement before the objects it observes

a n d does not su bmi t itself to the i r processes ; nor does it s eek

l aws , s ince it g i ve s equa l w e i g h t to its o w n sight a n d to its

objects . T hr oug h this histor ical sense, k n o w l e d g e is a l l owed to

c rea t e its o w n g e n e a l o g y in the act of cognit ion ; a n d wirkliche

Historie c o m p o s e s a g e n e a l o g y of his tory as the vertical project ion

of its pos i t ion .

6. In th is context , Nietzsche l inks histor ical s ense to the his

tor ian ' s h i s to r y . T h e y share a b e g i n n i n g that is s imi la r ly i m p u r e

a n d confused , sha r e the sa m e s ign in w h i c h the s y m p t o m s of

s ickness can b e recogn ized as w e l l as the seed of a n exquisi te

f lower . 46 T h e y arose s im u l t a n e ou s l y to fol low the ir separ at e

w a y s , b u t ou r task is to trace their common g e n e a l o g y .

The d e s c e n t  (Herku nft) of the h is tor ian is unequ ivoca l :  he  i s   

of  h u m b l e  bir th.    A  character ist ic  of  h i s tory  is  to  be w i thou t

choice : it encou rage s thorough u n d e r s t a n d i n g a n d exc lud es
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qualitative j u d g m en t s - a sensitivity to all things w i t ho u t d is

tinction, a comprehensive v i e w excluding differences . N o t h ing

must escape it and, more important ly, nothing must be ex

cluded. Histor ians argue that this proves their tact and discre

tion. After all, w h a t right have they to impose their tastes and

preferences w h e n they seek to determine w hat actual ly occurred

in the past? Their mistake is to exhibit a total lack of taste, the

k ind of crudeness that becomes smug in the presence of the

loftiest elements and finds satisfaction in reducing them to size .

The histor ian is insensitive to the most disgusting things; or

rather, he especially enjoys those things that should be repug

nant to him. H i s apparent serenity follows from his concerted

avoidance of the exceptional and his reduct ion of all things to

the lowest co mm on denominator . No th ing is a l lowed to stand

above him; and under ly ing his desire for total know ledge is his

search for the secrets that belittle everything: "base cur ios i ty . "

W h a t is the source o f history? I t comes from the plebs. T o

w h o m is it addressed? To the plebs. A n d its discourse st rongly

resembles the demagogue 's refrain: " N o one is greater than y o u

and anyone w h o presumes to get the better of y o u - y o u w h o

are g o o d - i s ev i l . " The historian, w h o functions as his double ,

can be heard to echo: " N o past is greater than y o u r present,

and, through m y meticulous erudition, I wi l l rid you of y o u r

infatuations and transform the grandeur of history into petti

ness, evil, and misfor tune ." The historian's ances try goes back

to Socrates.

This demagoguery , of course, must be masked. It m ust

hide its s ingular malice under the cloak of universals . A s the

demagogue is obliged to in vo ke truth, laws of essences, a nd

eternal necessity, the historian must invoke objectivity, the ac

curacy of facts, and the permanence of the past. The demagogue

denies the body to secure the sovereignty of a timeless idea, a n d

the histor ian effaces his proper ind iv idua l ity so that others m a y

enter the stage an d reclaim their o w n speech. H e is d iv ided

against himself: forced to si lence his preferences an d overcome

his distaste, to b lur his o w n perspect ive and replace it w i t h the

fiction of a universal geometry, to mimic death in order to enter

the k ingdom of the dead, to adopt a faceless anonymit y . In this

wor ld where he has conquered his ind iv idual w i l l , he becomes



92 . Truth and Method

a g u i d e to the inev i tab l e l aw of a super ior wil l . H a v i n g curbed

the d e m a n d s of h is ind i v i d ua l wi l l in his kn o wl ed ge , he wi l l

d isc lose the form of an et erna l wi l l in his object of s tud y . The

object iv i ty of h is tor i ans inve r t s the re lat ionships of w i l l a n d

k n o w l e d g e a n d it is, in the s a m e stroke, a nec es sa r y bel ief in

prov id ence , in final causes a n d t e l e o l o g y - t h e beliefs tha t p lace

the his tor ian in the fami l y of ascet ics . "I can ' t s tand these lustfu l

e u n u c h s of his tor y , all the seduct ions of an ascetic idea l ; 1 can ' t

s t and these b l anch ed tombs prod uc ing life or those t i red a n d

ind i f ferent be ing s w h o dres s u p in the par t of w i s d o m a nd ad o pt

an object ive po in t of v i e w . " 47

The Entstehung of h i s to r y is found in n ine t een th -cen tu ry

Europe : the l a n d of int e rming l ing s and bast ardy , the per iod of

the "man- o f - m i x tu r e . " W e have become barbar ians wi th respect

to those r ar e m o m e n t s of h i g h civil ization : cities in ru in a n d

en igmat i c m o n u m e n t s are sp r ead out before us; w e stop before

g a p i n g wal l s ; w e ask w h a t gods inhabi ted these e m p t y temples .

Great epochs l acked this cur iosi ty , l acked our excess ive defer

ence ; th ey ignored the ir pr edece ssor s : the classical per iod ig

nored Sh a k es p e ar e . The d ecad ence of Europe pre s e n t s a n

i m m e n s e spectacle (whi le s t ro ng e r pe r iod s refra ined f rom such

exhibit ions) , a n d the na tu re of this scene is to represent a theater ;

l a ck i ng m o n u m e n t s of our o w n mak ing , wh ic h pro pe r l y be long

to us, w e l ive a m o n g c r o w d e d scenes . But there is more . Eu

r o pe a n s no longer k n o w themse lve s ; th ey ignore the i r m ix ed

ancest r ie s a n d seek a proper role. They lack ind iv idua l i t y . W e

can b eg i n to u n d e r s t a n d the spontaneous historical ben t of the

n in e t e en t h cen tu ry : the an e mia of its forces a nd those mix ture s

that effaced all i ts i n d i v i d ua l t ra i t s p r od uc ed the sa m e resu l t s a s

th e mort i f icat ions of ascet ic ism ; its inabi l i ty to create, its abs e nce

of art istic wor k s , a n d its ne ed to r e l y on past a c h i ev em ent s forced

it to ad opt the base cur ios i ty of p lebs .

If this fully r epr es en t s the ge ne a l og y of history , h o w cou ld

it become , in its o w n right , a g enea log i ca l ana l y s i s ? W h y d id it

not co nt inue as a form of d em og og i c or re l ig ious k n o w l e d g e ?

H o w could it c h a n g e roles on the sam e stage? Only b y b e i n g

se ized , d o m i n a t e d , a n d t u r n e d aga ins t its birth. A n d it is th i s

m o v e m e n t w h i c h pr o per l y descr ibes the specific n a tu r e of the

Entstehung: it is not the unavo id ab l e conclusion of a long prep -
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aration, but a scene where forces are r isked in the chance of

confrontations, whe r e they emerge tr iumphant , w he re they can

also be confiscated . The locus of emergence for metaphys i cs

was surely At hen i an demogoguery, the vulga r spite of Socrates

and his belief in immortal ity, and Plato could have seized this

Socratic ph i losophy to turn it against itself. Undoubted ly , he

was often tempted to do so, but his defeat lies in its consecration.

The prob lem w a s  similar in  the  n ineteenth  century:   to a v o id

doing for the popular asceticism of historians w hat Plato d i d for

Socrates. This historical trait should not be founded on a ph i

losophy of history, but dismantled, beginning w i t h the things

it produced; it is necessary to master history so as to turn it to

genealogical uses, that is, strictly anti-Platonic purposes. O n l y

then w i l l the historical sense free itself f rom the d em and s of a

suprahistorical history.

7. The historical sense gives rise to three uses that oppose a nd

correspond to the three Platonic modalit ies of history. The first

is parodic, directed against reality, and opposes t he theme of

history as reminiscence or recognition; the second is dissociative,

directed against identity, and opposes history given as cont i

nuity or representat ive of a tradition; the third is sacrificial, d i

rected against truth, and opposes history as knowledge . T h e y

imp ly a use of history that severs its connect ion to memory , its

metaphys i ca l a n d anthropo log i ca l mode l , and cons t ruc t s a

c o un t e r m e m o r y -a transformation of history into a totally dif

ferent form of t ime .

First, the parodic and farcical use. The histor ian offers this

confused a nd anonymous European, w h o no longer k no w s h im

self or wha t name he should adopt, the possibility of alternative

identities, more individualized and substantial than his own.

But the man with historical sense wil l see that this substitution

is s imply a disguise . Historiaris supplied the Revo lu t ion w i t h

R om an prototypes, romanticism w i t h knight ' s armor, and the

Wagner ian era w a s g iven the sword of a G e r m a n h e r o - p h e m

eral props that po int to our o w n unreal ity. N o one kept t hem

from venerat ing these religions, f rom going to Bay reuth to com

memorate a n e w afterlife; they were free, as well, to be trans

formed into street vendors of empty identities. The n e w historian,
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the genea l og i s t , w i l l k n o w w h a t to mak e of this m a s q u e r a d e .

H e w i l l no t be too ser ious to en j oy it ; on t h e contrary , he w i l l

pu sh the m a s q u e r a d e to its l imit a n d prepare the great carn iva l

of t ime w h e r e m a s k s are const ant l y r e a pp ear i ng . No longer the

ident i f icat ion of our faint ind iv idua l i t y w i t h the solid ident i t i es

of the pas t , but our "unrea l i z a t io n" through the excessive choice

of id en t i t i e s - Fred er i ck of Hohenstaufen , Caesar , Jesus, Dionysus,

a nd p os s i b l y Zara thust r a . Tak ing u p these m ask s , rev i ta l iz ing

the bu f fo o ner y of h i s tory , w e ad opt an ident i t y wh os e unrea l i t y

s u r p a s s e s that of God , w h o started the char ad e . "Perhaps , w e

can d i scov er a r ea lm w h e r e or ig ina l i t y is ag a in poss ible as par

odists of h is to ry a n d buffoons of God ." 48 In this , w e recognize

the par od i c d oub l e of w h a t the second of the Untimely Meditations

called " m o n u m e n t a l h i s to r y" : a his to ry g iv en to rees tab l i sh ing

the h i g h points of historical d eve lopment a n d the i r ma in t e na n ce

in a p e r p e t u a l pr esence , g i v e n to the recovery of works , act ions ,

a n d crea t ions t h r o u g h the m o n o g r a m of the i r pe r so n a l essence .

But in 1874, Nietzsche acc used this h istory , one total ly d evo ted

to vener a t io n , of bar r i ng access to the actua l intens it i es a n d

creat ions of life . The p a r od y of h i s l ast texts serves to e m p h a s i z e

that " m o n u m e n t a l h i s tor y" is itself a pa r od y . Ge ne a logy is h is

tory in the form of a concer ted carnival .

Th e s ec o nd use of his tory is the syst emat i c dissociat ion of

id en t i t y . This is nece s sa r y b ecaus e this ra ther w e a k ident i ty ,

w h i c h w e a t t em pt to suppor t a n d to un i f y u n d e r a mask , is i n

itself o n l y a pa rod y : it is p lura l ; count le ss sp i r i ts d i spu t e its

possession ; nume r ous s ys t ems intersect a n d compete . The s tud y

of h i s to r y m a k e s one " h a p p y , u n l i ke the meta ph ys i c i ans , to pos

ses s in onese l f not a n immort a l sou l but m a n y mortal ones . " 49

A nd in each of these souls , h i s tory will no t discover a forgot ten

i d en t i t y , e ager to be reborn, but a complex sys t em of dist inct

and mu l t ip l e e l em ent s , unab l e to be mas t e r ed b y the p o w e r s of

syn t h es i s : " i t is a s i g n of super io r cu l tu r e to ma in t a i n , in a fu l l y

consc ious w a y , cer ta in p ha ses of its evolu t ion w h i c h lesser m e n

p a s s t h r oug h w i t h o u t thought . The init ia l resu l t is that w e c a n

u n d e r s t a n d those w h o resemble u s as comple t e l y d e t e r m i n e d

s y s t e m s a nd as r epresentat ive of d ive rse cu l tures , that is to sa y ,

as n e c es sa r y a n d capable of modif icat ion . A n d in return, w e are

able to separ a t e the phases of ou r o w n evolu t ion a n d cons id e r
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them indiv idua l ly ." 5 0 The purpose of history, gu ided b y ge

nealogy, is not to discover the roots of our identity, but to commit

itself to its dissipation . It does not seek to define our un ique

threshold of emergence, the homeland to w h i c h metaphys i c ians

promise a return; it seeks to m a ke visible all of those d iscont inu

ities that cross us . 1  / Ant iquar ian h istory," according to the Un

timely Meditations,  pursues opposite goals.  It seeks the continuities

of soil, language, and urban life in wh i ch our present is rooted,

and, ' 'by cult ivat ing in a delicate manner that w h i c h existed for

all time, it tries to conserve for posterity the conditions u n d e r

wh ich we were born . " 51This type of history w a s objected to in

the Meditations because it tended to block creat iv ity in support of

the laws of fidelity. S o m ew hat l a t e r - a nd a lready i n Human,

All Too Hum a n -N ie t z s che reconsiders the task of the ant iquar

ian, but w i t h an altogether different emphasis. I f genea logy in

its o w n right gives rise to questions concerning our nat ive land,

nat ive language, or the laws that govern us, its intention is to

reveal the heterogeneous systems which, masked by the self,

inhibit the formation of a n y form of identity.

The th i rd use of h is tory is  the  sacrifice  of the  subject  of

knowledge . In appearance, or rather, according to the ma sk it

bears, historical consciousness is neutral, devo id of passions,

and committed solely to truth . But if it examines itself a n d if,

more generally, it interrogates the various forms of scientific

consciousness in its history, it finds that all these forms and

transformations are aspects of the wi l l to knowledge : instinct,

passion, the inquisitor' s devot ion, cruel subtlety, and malice . It

discovers the violence of a position that sides against those w h o

are happy in their ignorance, against the effective i l lusions by

wh ich human ity protects itself, a position that encourages the

dangers of :r:esearch and delights in disturbing discoveries. 52 The

historical analysis of this rancorous will to knowledge53 reveals

that all knowledge rests upon injustice (that there is no right,

not even in the act of know ing , to truth or a foundat ion for truth)

and that the instinct for knowledge is malicious (something mur

derous, opposed to the happiness of mankind) . E v e n in the

greatly expanded form it assumes today, the wi l l to know ledge

does not achieve a universal truth; man is not g iven an exact

and serene mastery of nature . O n the contrary, it ceaselessly
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mult ip l i e s the r isks , creates d a n g e r s in e v e r y area ; it b reaks d o w n

i l lu sor y d e fenses ; it d i sso lves the un i t y of the subject ; it re lea se s

those e l e m e nt s of i tself that are d ev o t ed to its subvers ion a n d

d es t ru c t ion . K n o w l e d g e does not s l o w l y d e t ach itself f rom its

empi r i c a l  roots,  the  in i t i a l  need s
'  

f rom w h i c h it arose,  to become

p u r e s p ecu l a t io n subject on l y to the d e m a n d s of reason ; its de

v e l o p m e n t is not t ied to the const i tu t ion and aff irmat ion of a

free subject ; ra ther , it creates a progress i ve e ns l a v e m e nt to its

ins t inct ive v io lence . W h e r e re l ig ions once d e m a n d e d the sac

rifice of bod i e s , k n o w l e d g e n o w calls for exper iment a t ion on

our se lves , 54 calls u s to the sacrifice of the subject of k n ow led g e .

"The d es i r e for k n o w l e d g e h as be e n t rans formed a m o n g us into

a pa ss i o n w h i c h fears no sacrifice, w h i c h fears no th ing bu t i ts

o w n ext inct ion . It m a y be that m a n k i n d wi l l e ve n tua l l y pe r i sh

from this pas s ion for k n o w l e d g e . If not t h r o u g h pass ion , t h e n

t h r o u g h w e a k n e s s . W e m u s t be p r e pa r ed to state our choice :

do w e w i s h h u m a n i t y to end in fire and l ight or to end on t he

s a n d s ? " 55 W e s h ou ld n o w replace the two great p rob l ems of

n i n e t e e n t h - c e n tu r y ph i l o s op h y , p a s s e d on b y Fichte a n d H ege l

(the reciprocal bas i s of t ru th a n d l ibe r t y a n d the possib i l i t y of

abso lu t e k n o w l e d g e ) , w i th the t h e m e that "to per i sh t h r oug h

abso lu t e k n o w l e d g e m a y w e l l form a par t of the basis of b e i n g . " 56

This does not m e a n , in te rms of a cr it ical procedure, that the

w i l l to t ru th is l im i t ed b y the intr insic f in i tude of cogni t ion , b u t

that it loses al l s ense of l imi ta t ions a n d all c l a im to t ru th in its

u n a v o i d a b l e sacr ifice of the subject of. k n o wl ed ge . "It m a y b e

tha t the r e r e m a i n s one pro d ig ious id ea wh i c h m i g h t be m a d e to

pre va i l ove r e v e r y other aspirat ion , w h i c h m i g h t o v erc om e the

most victor ious : the id ea of h u m a n i t y sacr if icing itself. It s e e m s

ind i s pu t a b l e tha t if this n e w constel lat ion a p p e a r e d on the ho

r izon, o n l y the d es i r e for tru th , w i t h its en or m ous prerogat i ves ,

cou ld d i rect a n d sus t a in s uc h a sacrifice. For to k n o w l e d g e , no

sacr if ice is too great . Of course , this p rob l em has n e v e r b e e n

p o s e d . " 57

The Un t i me l y Medi ta tions d iscu ssed the critical u se of h is to ry :

i ts ju s t t r ea tme nt of the past , i t s dec is ive cutt ing of the roots, its

reject ion of t rad i t iona l a t t i tudes of reverence , its l iberat ion of

m a n b y presen t ing h im w i t h other or ig ins than those in w h i c h

he prefers to see himse l f . Nietzsche , however , r ep roached crit-
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ical h i s to r y for d e t a c h i ng u s f ro m e ve r y r e a l sou r ce a n d for sac

r if ic ing the v e r y m o v e m e n t of life to the exc lus ive c o n c e r n for

truth.  S o m e w h a t as w e  h a v e  seen , Nietzsche recons id e r s  

th i s  l ine  of thought  h e  h a d  at  first refused ,  b u t  d i rec t s i t to  

a l together  d i f ferent  end s .  It is no longer  a quest ion of j u d g i n g  

the  past  in  the  n a m e  of a t ru th  that  on l y  w e  can posses s in t h e  

p re sen t ,  bu t  of r i sk ing  the  dest ruct ion of the  subject w h o  s e e k s  

k n o w l e d g e in the end l e s s d e p l o y m e n t of the w i l l to k n o w l e d g e .  

In a sense ,  g e n e a l o g y  r e tu rns  to the  three mod a l i t i e s of h i s tory  

that Nietzsche r ecogn ized  i n  1874. It re turns  to t h e m i n  sp i te  of 

the object ions  that  Nietzsche ra i sed  in  t h e  n a m e of t h e  

aff irmat ive a n d  creat ive  p o w e r s  of life. But t h e y are m e t a m o r

phosed :  the vener a t ion  of m o n u m e n t s  becomes  pa rod y ; the re

spect  for anc i en t  cont inu i t i es  becomes sys t emat i c d i ssoc ia t ion ;  

the  cr i t ique  of the  in just ices  of the  pas t  b y  a t ru th  h e l d b y m e n  

in the presen t becomes t h e dest ruct ion of the m a n w h o m a i n t a i n s

k n o w l e d g e b y the in jus t i ce p r o p e r to the w i l l to k n o w l e d g e .
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