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Beyond Good and Evil

active, therefore –.” Following the same basic scheme, the older atomism
looked behind every “force” that produces effects for that little lump
of matter in which the force resides, and out of which the effects are
produced, which is to say: the atom. More rigorous minds finally learned
how to make do without that bit of “residual earth,” and perhaps one
day even logicians will get used to making do without this little “it” (into
which the honest old I has disappeared).



That a theory is refutable is, frankly, not the least of its charms: this
is precisely how it attracts the more refined intellects. The theory of
“free will,” which has been refuted a hundred times, appears to owe its
endurance to this charm alone –: somebody will always come along and
feel strong enough to refute it.



Philosophers tend to talk about the will as if it were the most familiar
thing in the world. In fact, Schopenhauer would have us believe that the
will is the only thing that is really familiar, familiar through and through,
familiar without pluses or minuses. But I have always thought that, here
too, Schopenhauer was only doing what philosophers always tend to do:
adopting and exaggerating a popular prejudice. Willing strikes me as, above
all, something complicated, something unified only in a word – and this
single word contains the popular prejudice that has overruled whatever
minimal precautions philosophers might take. So let us be more cautious,
for once – let us be “unphilosophical.” Let us say: in every act of willing
there is, to begin with, a plurality of feelings, namely: the feeling of the
state away from which, the feeling of the state towards which, and the feeling
of this “away from” and “towards” themselves. But this is accompanied
by a feeling of the muscles that comes into play through a sort of habit
as soon as we “will,” even without our putting “arms and legs” into
motion. Just as feeling – and indeed many feelings – must be recognized
as ingredients of the will, thought must be as well. In every act of will
there is a commandeering thought, – and we really should not believe
this thought can be divorced from the “willing,” as if some will would
then be left over! Third, the will is not just a complex of feeling and





On the prejudices of philosophers

thinking; rather, it is fundamentally an affect: and specifically the affect
of the command. What is called “freedom of the will” is essentially the
affect of superiority with respect to something that must obey: “I am
free, ‘it’ must obey” – this consciousness lies in every will, along with
a certain straining of attention, a straight look that fixes on one thing
and one thing only, an unconditional evaluation “now this is necessary
and nothing else,” an inner certainty that it will be obeyed, and whatever
else comes with the position of the commander. A person who wills –,
commands something inside himself that obeys, or that he believes to
obey. But now we notice the strangest thing about the will – about this
multifarious thing that people have only one word for. On the one hand,
we are, under the circumstances, both the one who commands and the
one who obeys, and as the obedient one we are familiar with the feelings
of compulsion, force, pressure, resistance, and motion that generally start
right after the act of willing. On the other hand, however, we are in the
habit of ignoring and deceiving ourselves about this duality by means of
the synthetic concept of the “I.” As a result, a whole chain of erroneous
conclusions, and, consequently, false evaluations have become attached
to the will, – to such an extent that the one who wills believes, in good
faith, that willing suffices for action. Since it is almost always the case that
there is will only where the effect of command, and therefore obedience,
and therefore action, may be expected, the appearance translates into the
feeling, as if there were a necessity of effect. In short, the one who wills
believes with a reasonable degree of certainty that will and action are
somehow one; he attributes the success, the performance of the willing
to the will itself, and consequently enjoys an increase in the feeling of
power that accompanies all success. “Freedom of the will” – that is the
word for the multi-faceted state of pleasure of one who commands and, at
the same time, identifies himself with the accomplished act of willing. As
such, he enjoys the triumph over resistances, but thinks to himself that it
was his will alone that truly overcame the resistance. Accordingly, the one
who wills takes his feeling of pleasure as the commander, and adds to it
the feelings of pleasure from the successful instruments that carry out the
task, as well as from the useful “under-wills” or under-souls – our body
is, after all, only a society constructed out of many souls –. L’effet c’est
moi: what happens here is what happens in every well-constructed and

 The effect is I.





Beyond Good and Evil

happy community: the ruling class identifies itself with the successes of
the community. All willing is simply a matter of commanding and obeying,
on the groundwork, as I have said, of a society constructed out of many
“souls”: from which a philosopher should claim the right to understand
willing itself within the framework of morality: morality understood as
a doctrine of the power relations under which the phenomenon of “life”
arises. –



That individual philosophical concepts are not arbitrary and do not grow
up on their own, but rather grow in reference and relation to each other;
that however suddenly and randomly they seem to emerge in the history
of thought, they still belong to a system just as much as all the members
of the fauna of a continent do: this is ultimately revealed by the certainty
with which the most diverse philosophers will always fill out a definite
basic scheme of possible philosophies. Under an invisible spell, they will
each start out anew, only to end up revolving in the same orbit once again.
However independent of each other they might feel themselves to be, with
their critical or systematic wills, something inside of them drives them
on, something leads them into a particular order, one after the other, and
this something is precisely the innate systematicity and relationship of
concepts. In fact, their thinking is not nearly as much a discovery as it is
a recognition, remembrance, a returning and homecoming into a distant,
primordial, total economy of the soul, from which each concept once
grew: – to this extent, philosophizing is a type of atavism of the highest
order. The strange family resemblance of all Indian, Greek, and German
philosophizing speaks for itself clearly enough. Where there are linguistic
affinities, then because of the common philosophy of grammar (I mean:
due to the unconscious domination and direction through similar gram-
matical functions), it is obvious that everything lies ready from the very
start for a similar development and sequence of philosophical systems;
on the other hand, the way seems as good as blocked for certain other
possibilities of interpreting the world. Philosophers of the Ural-Altaic
language group (where the concept of the subject is the most poorly de-
veloped) are more likely to “see the world” differently, and to be found on
paths different from those taken by the Indo-Germans or Muslims: the
spell of particular grammatical functions is in the last analysis the spell of


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The Cay Science 

310 

Will and wave. - How greedily this wave is approaching, as if it were 
trying to reach something! How it crawls with terrifying haste into the 
inmost crevices of the craggy gorge! It seems to be trying to arrive 
before someone else; something of value, of great value, seems to be 
hidden there. - And now it is returning, a bit more slowly but still 
quite white with excitement - is it disappointed? Has it found what it 
was seeking? Is it simulating disappointment? - But already another 
wave is nearing, still more greedily and wildly than the first; and its 
soul, too, seems full of secrets and the hunger for treasure-digging. 
That is how the waves live - that is how we live, we who will - I will 
say no more. So? You <listrust me? You are angry with me, you 
beautiful monsters? Are you afraid I will divulge your entire secret? 
Well, be angry with me; raise your dangerous green bodies as high as 
you can; make a wall between me and the sun - as you are now! 
Truly, at this moment nothing remains of the world but green dusk 
and green thunderbolts. Carry on as you want, you high-spirited ones: 
roar with delight and malice - or <live again, pour your emeralds into 
the deepest depths, cast your endless white mane of foam and froth 
over them: everything is fine with me because everything suits you so 
well, and I love you so for everything - how could I betray you! For -
mark my words! - I know you and your secret; I know your kind! 
After all, you and I are of one kind! After all, you and I have one 
secret! 

31 I 

Refracted light. - One is not always brave; and when one gets tired, 
one of us, too, is likely one day to lament: 'It is so hard to hurt people 
- why is it necessary! What good does it do us to live in seclusion 
when we don't want to keep to ourselves what gives offence? Wouldn't 
it be more advisable to live in the bustle and to do good to individuals 
as compensation for the sins that should and must be committed 
against everyone? To be foolish with fools, vain with the vain, fanatic 
with the fanatic? Wouldn't it be fair, given the extravagant degree of 
deviation on the whole? When I hear of other people's malice towards 
me, is not satisfaction the first thing I f eel? Q!.iite right! (I seem to be 
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the last moments of his lif e - per haps he would then belong to a still 
higher order of minds. Whether it was death or the poison or piety or 
malice - something loosened his tongue and he said: 'O Crito, I owe 
Asclepius a rooster.' This ridiculous and terrible 'last word' means for 
those who have ears: 'O Crito, lift is a disease.'31 Is it possible that a 
man like him, who had lived cheerfully and like a soldier in plain view 
of everyone, was a pessimist? He had merely kept a cheerful demea­
nour while all his life hiding his ultimate judgement, his inmost 
feeling! Socrates, Socrates suffered from lift! And then he still avenged 
himself - with this veiled, gruesome, pious, and blasphemous saying. 
Did a Socrates really need revenge? Was there one ounce too little 
magnanimity in his overabundant virtue? - 0 friends! We must 
overcome even the Greeks! 

341 

The heaviest weight. - What if some day or night a <lemon were to 
steal into your loneliest loneliness and say to you: 'This life as you 
now live it and have lived it you will have to live once again and 
innumerable times again; and there will be nothing new in it, but 
every pain and every joy and every thought and sigh and everything 
unspeakably small or great in your life must return to you, all in the 
same succession and sequence - even this spider and this moonlight 
between the trees, and even this moment and I myself. The eternal 
hourglass of existence is turned over again and again, and you with it, 
speck of dust!' Would you not throw yourself down and gnash your 
teeth and curse the <lemon who spoke thus? Or have you once 
experienced a tremendous moment when you would have answered 
him: 'You are a god, and never have I heard anything more divine.' If 
this thought gained power over you, as you are it would transform 
and possibly crush you; the question in each and every thing, 'Do you 
want this again and innumerable times again?' would lie on your 
actions as the heaviest weight! Or how well disposed would you have 

31 See Plato, Phaedo 116-18, esp. 118a.5-8. Asclepius was the god ofhealing and a rooster would 
have been a usual thank-offering to him from someone whom he had cured of an illness. 
Nietzsche's interpretation of what Socrates said was not standard in the ancient world, and 
became common only in the Renaissance. It is rejected by some modem scholars. 
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Book Four: St Januarius 

to become to yourself and to life to long for nothing more fervently than 
for this ultimate eternal confirmation and seal? 

342 

Incipit tragoedia. 32 - When Zarathustra33 was thirty years old, he left his 
homeland and Lake Urmi and went into the mountains. There he 
enjoyed his spirit and solitude, and did not tire of that for ten years. But 
at last his heart changed - and one morning he arose with rosy dawn, 
stepped before the sun, and spoke to it thus: 'You great heavenly body! 
What would your happiness be if you did not have those for whom you 
shine! For ten years you have climbed up to my cave; without me, my 
eagle, and my snake, you would have become tired of your light and of 
this road; but we awaited you every morning, relieved you of your 
overabundance, and blessed you for it. Behold, I am sick of my wisdom, 
like a bee that has collected too much honey; I need outstretched hands; 
I would like to give away and distribute until the wise among humans 
once again enjoy their folly and the poor once again their riches. For 
that I must step into the depths, as you do in the evening when you go 
behind the sea and bring light even to the underworld, you over-rich 
heavenly body! Like you I must go under, as it is called by the human 
beings to whom I want to descend. So bless me then, you calm eye that 
can look without envy upon all-too-great happiness! Bless the cup that 
wants to overflow in order that the water may flow golden from it and 
everywhere carry the reflection of your bliss! Behold, this cup wants to 
become empty again, and Zarathustra wants to become human again.' 
Thus began Zarathustra's going under. 

32 'The tragedy begins'. At this point, on completing Book 1v, Nietzsche went on to write Also 
S prach Zarathustra ( Thus S poke Zarathustra ), the most prophetic in style among his philoso­
phical works, in 1883-5. He added Book v to The Cay Science in 1887. 

33 Nietzsche takes the name from that of the Persian religious thinker of the seventh/ sixth century 
B c who propagated a strongly dualistic doctrine, sharply distinguishing between good and evil. 
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